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[bookmark: _Toc142929576]ABSTRACT
Human being cannot be separated from his/her culture and ways of living whereby the culture, and history of human beings should be respected in all domains.  Rwandans believe that God does not need anything from human because all creatures belong to God, rather the offerings is given to the ancestors (abazimu) who are the ministers of God, to whom God entrusted the authority of defending humans in the spirits world. The purpose of this study that entitled “The meaning of offerings in Rwandan context in relation to Christianity Case study: ADEPR Church, GISENYI Parish” was to determine the relationship between offering in Rwandan Religion context, and offerings and tithe in contemporary Christianity in Rwanda. This study was aiming to understand the interpretation of offerings, the practice of giving offerings in both Rwandan traditional Religion and contemporary Christian churches, then to give the recommendations.  
After collecting and analyzing community perceptions by means of rating scale and thematic analysis of the content, the researcher found out that the way of tithing and offerings in Rwandan Traditional Religion is still influencing many churches.  The study find out that ADEPR Gisenyi Christians know the offerings, its practice and importance. Some of them recognize Rwandan traditions but others ignore them. The study found out that though many Christians of ADEPR Gisenyi committed themselves to say the reality of life in Rwandan religiosity but there were others who still undermine traditional practice, but their way of worshiping and giving offerings in the church, their way of living, all these show that the culture and tradition are still present. The study found out that today, churches seem not to take into account the role and teachings of culture. Some preachers and leaders of the new denominations are against the culture in considering it as a chain that can put someone in bondage and slavery.
 Therefore, the church in Rwanda should recognize its mission of helping people of God to have the abundant life. One cannot live fully without feeling proud of his/her culture and identity. Again the church may acknowledge that with traditional religion among Africans there is a continuity and discontinuity and the concept of offerings is among the continuity in Rwandan Christianity.
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[bookmark: _Toc142929583]CHAPTER ONE: GENERAL INTRODUCTION
[bookmark: _Toc130535347][bookmark: _Toc142929584]1.0. INTRDUCTION
This chapter introduces the research titled “The meaning of offering in Rwandan context in relation to Christianity”. This chapter discusses the background of the study, the problem statement, general and specific objectives, the significance, and the scope of the study.
[bookmark: _Toc130535348][bookmark: _Toc142929585]1.1. BACKGROUND TO THE STUDY
Today, across all corners of Africa, a big number of Africans are linking their Christians beliefs and their tradition and culture. African Christians seem that they live in their traditional life. This is because a human being cannot be separated from his/her culture and tradition whereby the culture, tradition and history of human beings should be respected in all domains.
Contrary to that, many Africans who were converted to Christianity and western missionaries attempt to ignore African Traditional Religion. As Mugambi says, ‘‘the westerners who introduced Christianity to the interior of East Africa were negative to the African cultural and religious heritage’’ (Mugambi, 1996:40). 
Despite the intensity of Christian missionary effort and the thousand years of Muslim converting which have marked the various parts of Africa, African tradition religions continued to manifest vitality in every corner; this is to be seen in worship of African deities, the homage to ancestors, and the recourse to divination, magic, and other rituals (Bascom & Herskovits, 1975:3). Mbiti is correct when he testified to this fact that many millions of Africans are followers of more than one religion, even if they may register or be counted in census as adherents of only one religion (Mbiti 1970:30).
Mbiti said that there are some conflicts between Christian life and the life of those who follow only African Traditional Religions. Some of the areas where conflicts arise concern traditional African rituals, especially those of offerings in connection with the departed, African initiation rites, marriage customs, the place of sorcery, evil magic and witchcraft in African life, and methods of dealing with diseases, misfortune and suffering (Phiri et. al., 2016:92). Here one can wonder if there are no similarities in African Traditional Religion and Christianity, especially in contemporary Pentecostal Christianity about rituals and practices and the ways of dealing with misfortune on one hand and blessings on the other hand.
Pentecostal cultural policies become intriguing because they have been imaged as hostile to Africa indigenous cultures. It shall be shown clearly that their message is a fit into an African worldview, since it seeks to recover the deep structural level in African primal religion. There are deep structures or existential meaning that tie together a wide variety of folk practice in different cultures of Africa (Kalu, 2003:224).
Therefore, in this research one of the practices that can be a basis for analyzing the relationship between African Traditional Religion and Christianity is the giving offerings. In African Traditional Religion, there are offerings given as a means of restoring and maintaining the power of life, restoring the broken relationship or keeping at peace the relationship already built.
Within Rwandan Traditional Religion, there are five kinds of offerings. In the opening of Leviticus five types of Offering are; the ascension offering, the gift offering, the peace offering, the purification offerings and the guilt offering. Thus, in doing so, they expect the blessings and other good outcomes in return.  The offerings is valued depending on the item represented. These offerings were given to the ancestors to gain strength against the power of witches or other spirits, or even for medicine and protection. Mainly, these offerings were given to their god so that the givers are blessed in their daily activities (Magesa, 1997:201-209).
Besides, in the Rwandan tradition, the ancestors are members of their respective families who are in the world of the spirits but they continue to be responsible of the well-being of their families. For sustaining the life, the living family members continue to feed them by eating or drinking symbolically what they liked, to please them. They believe that ancestors are the source of happiness, prosperity and blessings in the family (Karamaga, 1988:29-30).
[bookmark: _Toc130535349][bookmark: _Toc142929586]





1.2. PROBLEM STATEMENT
The arrival of white missionaries in Rwanda was a threat to Rwandan traditional religion because missionaries were struggling to uproot Africans from their traditional way of living that they may become Christians. Some of the scholars have discussed the friction between Christianity and African traditional religion with different perspectives.
At this point, Mbiti argues that African Traditional Religion and Christianity have become allies, unofficially; one has prepared the ground for the accommodation of the other. The Christian idea of the church has parallels with African traditional life in which kingship and the extended family play a central role in community (Phiri, 2016: 90). In other words, Christianity in Rwanda has different foundations in Rwandan elements of the way of living. Here the researcher is wondering why Rwandan Christians are neglecting their identities and cultures so that they may be good Christians.
Moreover, Christianity emerged in Africa with much emphasis on the offerings and the prosperity gospel with association with faith movement. Christianity in Africa has roots while it has benefited from external interventions and spiritual flows (Kalu, 2003:220). 
Thus, there seem to be some different teachings and practices in Christianity which look like the practice of Rwandan Religion. The prosperity gospel, which focuses on “health and wealth” in Africa is putting much emphasis on what some Pentecostal churches call “open doors” or which is interpreted as giving (offering and tithing). The researcher seeks to know if the prosperity gospel in Africa and its origins does not have some roots in Rwandan Traditional Religion, referring to their way of giving offerings.
This giving which is preached in contemporary Christianity churches arouses divine responses to human desires (Asamoah-Gyadu, 2013:81-82). The researcher seeks to know if it does not take any significance in the African context. 
Christians giving and financial prosperity consist of sowing and reaping, which means that the harvest is depending on what you have sowed.  The believers are taught to give tithes and offerings in the way of banking on faith, which aims at giving in order to get blessings. The importance of seed-harvest in African Pentecostalism is explained by the fact that it brings important sums of money needed to run and expand their activities (Habarurema, 2015: 189-201).
Mbiti said that there is an element of blessing and chance which is beyond the human power and control. That’s why man dedicates some seeds before sowing, in expecting more harvest than he has sown. This makes man’s work productive and a source of joy. So, before sowing or engaging in other work, a human gives an offering to God, in order that he may reap a rich harvest and he returns to God the thanksgiving of the first fruits of the crops he has reaped (Mbiti, 1975: 68-75). 
[bookmark: _Toc130535350][bookmark: _Toc142929587]1.3. PURPOSE OF THE STUDY
[bookmark: _Toc130535351][bookmark: _Toc142929588]The general objective of this study is to examine the relationship between offerings in Rwandan context and giving offering and tithe in the context of ADEPR Church Gisenyi parish.  
1.4. OBJECTIVES OF THE STUDY
· To describe the Rwandan’s understand of offerings
· To explore the similarities between offerings in Rwandan context and in Christianity have.
· To give out the suggestions and recommendations on what should be emphasized on offerings in Rwandan Christianity for building the Rwandan Church to be truly Rwandan and Christians.
[bookmark: _Toc130535352][bookmark: _Toc142929589]1.5. RESEARCH QUESTIONS
· What is Rwandans’ understanding of offerings?
· What can explore the similarities between offerings in Rwandan context and in Christianity have?
· Describe and give out the suggestions and recommendations on what should be emphasized on offerings in Rwandan Christianity for building the Rwandan Church to be truly Rwandans and Christians?
[bookmark: _Toc130535353][bookmark: _Toc142929590]1.6. SIGNIFICANCE OF THE STUDY
The research topic is expressed like this: “The meaning of offering in Rwandan context in relation to Christianity’’ Case study: ADEPR Church Membership, GISENYI Parish. The researcher concentrated on the offering as a means of getting prosperity and blessing and good harmony from deities. The researcher selected the church of the urban area because the nature of prosperity gospel influences the church to be in cities or towns for the modernity and transactional business which is very significant there. 
In addition, in the same manner, also the Rwandan Christian church will benefit from the findings of the research as it will have an option on how offering is done basing on historical facts and what is taking place in the Rwandan context regarding Christianity
[bookmark: _Toc142929591]1.7 LIMITATIONS OF THE STUDY

This study was limited by the time, this time will be an obstacle because of shortened of a month and through this the region of Western have mature Christians but most of them are shy to respond questions regarding to the church this also can affect the researcher.
· Financial problem sometimes I used motorcycle to move, so this required much money.
Due to the little time to ensure effective coverage and record keeping that are up to date to ensure that our study The Understanding the meaning of offering in Rwandan context in relation to Christianity, ADEPR Membership, GISENYI Parish.
But the researcher will handle this by planning enough time to ensure this research and by planning financially what the research will require.
The researcher also will be limited by the shy respondent where the Christians are not able to give more information according to the research but the researcher will handle this by enabling everyone his responsibility to allow to respond or to don’t respond and the researcher will record the information with confidentiality.
[bookmark: _lnxbz9][bookmark: _Toc130535354][bookmark: _Toc142929592]1.8. SCOPE OF THE STUDY
This study was conducted in ADEPR church: Gisenyi parish, which is one of the Christians churches in Rwanda. The headquarters of this church is at Kigali, which is capital city of Rwanda at Gisozi but it has different branches in different areas of Rwanda. One of them is in RUBAVU District where the researcher chooses to conduct the research. 
[bookmark: _Toc142929593]1.9 THESIS ORGANISATION
This study is divided into five main chapters. The first chapter carried out a general introduction to the study; the second chapter focused on literature review; the third chapter dealt with research methodology; the fourth chapter presents the findings, analysis, interpretation and discussion of data collected; while the fifth chapter provides general conclusion and recommendation of the study and areas of further research.
SUMMARY OF THIS CHAPTER
In summing this chapter this chapter covered or concerned with the background of the study the statement of Problem which the researcher will encounter, purpose of the study, research questions, objective of the study, significance of the study, limitations of the study, scope of the study. All areas which will help in our research.
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CHAPTER TWO: LITERATURE REVIEW
[bookmark: _Toc130535357][bookmark: _Toc142929595]2. 0. Introduction
In this second chapter, the researcher defines the key concepts which compose the research’s topic and other theories related to the research. The key concepts are: offering, sacrifice, tradition, Rwandan Traditional Religion, Christianity, and Contemporary Christianity.  The researcher discusses the various points of view of different scholars in order to conclude with a significant and constructive dissertation.
[bookmark: _Toc130535358][bookmark: _Toc142929596]2.1. Definition of key concepts
2.1.0 Offerings
Offering is the gifts brought to God beyond our tithes. An offering is not linked to what we earn it is freely given by Christians based on their financial situation in life. An offering may be given to express thanks, give praise, or to show our love for God in the biblical definition of offering
In the Bible, the offering is an act of gratitude to God. At the time of Moses, God gave certain prescriptions to the people of Israel. In particular, he was to bring him some of his wealth by way of gratitude for the land that God gave him for inheritance.
Offering can be defined in 3 perspectives meaning as follow:
· The act of one who offers.
· Something offered. especially a sacrifice ceremonially offered as a part of worship.
· Contribution to the support of a church.
As mentioned, offerings differ from tithes. Unlike tithing, which has a required amount of how much you should give, offerings are more of a free will. It’s up to you how much seed you want to give. Although the more you give, the more you will receive (Luke 6:38). Think of it as the more seeds you sow, the more plants you can harvest.
( https://ofhsoupkitchen.org/four-types-giving-according-bible).
[bookmark: _Toc130535360][bookmark: _Toc142929597]2.1.1. Relationship between Offering and sacrifice
According to Van Baal (1976), there is a difference of meaning between sacrifice and offering: an offering is the act of presenting something to a supernatural being. A sacrifice is an offering accompanied by the ritual killing of the object of the offering (Van Baal, 1976:161). This meaning seems too narrow, since killing is only applicable to living beings (animals and human beings) and not to some other sacrificial materials such as food stuffs and libations (Mvunabandi, 2008: 1). 
Sacrifice does not only mean animal or human sacrifice (bloody), rather it has both concepts of bloody and bloodless offerings. The sacrifice means all sorts of gifts offered to gods/God or spirits. There is no difference between sacrifice and offering because even the Greek word “Thysia” means both offering and sacrifice because both sacrifice and offerings denotes several categories of gifts dedicated to a deity. 
[bookmark: _Toc130535363][bookmark: _Toc142929598]2.2. Understanding of offering in African Traditional Religion
Offerings is an important element in African Traditional Religion which shaped the character of African society and culture today (Olupona 1991:1). 
Prayers, or offerings are key elements in Rwandan Religion. All frequent practices, all public and private prayers are accompanied by rituals. When it comes to the issue of restoring or maintaining the power of life, such rituals take the form of offering. Offering refers to the action of setting apart an object which is associated with human use to the supernatural powers (Magesa, 1997: 201).
Among Africans, offering is also respected because it allows a symbolic union with ancestors and spiritual entities and it maintain the family and the community union (Shutte, 1994).  Again, the offerings meals can be offered as a symbol which stresses the fact that the living and the living dead are gathered together or living in harmony (Olupona, 1991:41).
[bookmark: _Toc130535365][bookmark: _Toc142929599]2.2.1 Offerings in Rwandan Traditional Religion
Religion occupies an important place in Rwandan culture and customs up to today. In Pre-colonial time, religion was the center of all domains, whether political, economic, or social. Rwandans had their traditional way of worship through the cult of kubandwa, even before the arrival of Christianity and Islam, whereby the ceremonies and rituals were done in order to appease gods and ancestors. Religion is a part of every Rwandan’s aspect of life, from birth to death (Adekunle, 2007:27).
The position of the king (umwami), sacred in his lifetime, considered as a semi-divine human, during his death, although he was not alive, he was a supreme being. Therefore, he performed different rituals and divinations to make his authority strong. The king (umwami) was associated with the ancestors and other diviners for the well-being of the Rwandan community, such as productivity of the soil and milk, prosperity, fertility and continuity, and even rainmaking (Adekunle, 2007: 28).
Rwandans also believe that spirits and ancestors can act benevolently or malevolently. Malevolent spirits are believed to be from persons who led immoral lives in the material world such as wizards, sorcerers, and murderers. They include people who have died untimely deaths through violence, suicide, and those who were given unsatisfactory funeral ceremonies. Benevolent spirits are believed to be from persons who lived a moral life on earth. People, who played a special role in the society such as priests, diviners, physicians, rainmakers and prophets, social and religious leaders, traditional leaders, and kings, can turn into “Great Spirits”. Some of these spirits belong to people who have disappeared or thought to have been directly transferred into the spiritual world without dying (Adekunle, 2007:30).
[bookmark: _Toc130535366][bookmark: _Toc142929600]2.3 The offering in the Old Testament
The first offerings given to the Lord recorded in the Old Testament were given out of gratitude in response to God’s rich supply. Example of this are Abel in Genesis 4: 4b -4 now Abel kept Flocks, and Cain worked the soil. In the course of time Cain brought some of the fruits of the soil as an offerings to the Lord. Abel brought fat portion from some of the firstborn of this flock. The Lord looked with favor on Abel and his offering and Noah as he and his family came out of the ark in Genesis 8: 20 Then Noah built an altar to the Lord and burnt offerings on it.    
God commanded the nation of Israel to perform numerous offering according to certain procedures prescribed by God. First, the animal had to be clean. Second, the person offering the animal had to inflict death upon it. So, when all these were done in faith, this offering provided a temporary covering of sins. Another offering was performed on the Day of Atonement, described in Leviticus 16, demonstrates forgiveness and the removal of sin. The high priest was to take two male goats for a sin offering. One of the goats was sacrificed as a sin offering for the people of Israel (Leviticus 16:15), while the other goat was released into the wilderness (Leviticus 16:20-22). The sin offering provided forgiveness, while the other goat provided the removal of sin (Wenham, 1979: 98-105).there five types of offerings in Old Testament those are:
· The burnt offering; the best-known class of offerings is the burnt offering. It was the oldest and commonest sacrifice, and represented submission to God's will (Rich, 2011: para 7).    
· The grain offering; a meal offering represented the devotion of the fruits of man's work to God, because it was not a natural product, but something created through man's effort (para 8). 
· The peace offering; a peace offering is an offering expressing thanks or gratitude to God for His bounties and mercies (para 9).  
· The sin offering; a sin offering is an offering to atone for and purge a sin. It is an expression of sorrow for the error and a desire to be reconciled with God (para 10).  
· The guilt offering, a guilt offering is an offering to atone for sins of stealing things from the altar, for when you are not sure whether you have committed a sin or what sin you have committed, or for break of trust (para10). 
The sin offering and the guilt offering were for the purpose of atonement for the one who committed sins. The sin offering was particularly focused on purification, whereas the guilt offering carried more of the image of compensation for offense (Currid, 2008:211-256).
So, the offering in the Old Testament played a significant role because they dealt with the fellowship with human beings and God and they maintained good harmony with God. Blood was very important in the Old Testament for the wellbeing of the Israelites but, again, the bloodless offering was needed to please their God. Besides Deuteronomy adds the first fruits and tithe offering. (Deut 26:1-15). 
[bookmark: _Toc130535371][bookmark: _Toc142929601]2.4 Offering in the New Testament
The Old Testament offerings   were still being offered during practically the whole period of the composition of the New Testament; even some passages in the New Testament mention the practical way of giving offerings, such scriptures as Mt 5:23-24 and 1 Cor. 4:13-14. The Greek words which are commonly used in the New Testament are Thysia, Doron, Prosphora and Anophero, which all mean gift, offering, sacrifice (Elwell, 1987: 792).
So, as the Offering of the Old Testament was aiming at reconciling God with his people and building a good relationship between God and human beings, it was foreshadowing the sacrifice of Jesus Christ who is the ultimate sacrifice for the whole world (Ashby, 1988: 26-48). 
[bookmark: _Toc130535372][bookmark: _Toc142929602]2.5 Christian idea of the offering
In Christianity, Christ is already offer or the offerings who removes all sins, guilt, and penalties. Christians must offer themselves to God as a living offering as Paul says in Rom 12: 1 that Christians should offer themselves as the holy offering in order to please God. The spiritual sacrifice must also be seen in the context of the whole people of God as constituting a holy priesthood, built into a spiritual Temple (Ashby, 1988:54). 
The Christians feel responsible for giving offerings to God, which is similar to those of the Old Testament, like the offering of the first fruits, which in some churches is called “umuganura,” the offering of thanksgiving, the tithes and other kinds of gifts offered to God in order to maintain a good relationship with God and to show the recognition of the wonderful deeds of God to humankind.
[bookmark: _Toc130535373][bookmark: _Toc142929603]2.6 Offerings
The word for offering derives from the Hebrew verb which means to “bring near” (Lev 7:16) and it holds the idea of bringing an object as a gift or offering to the Lord. The offerings can be classified into three main categories: 
[bookmark: _Toc142929604]2.6.1 Propitiatory offering 
This was an offering which was required when an Israelite had become ritually unclean or sinned against God or his neighbor. This expiatory offering is divided into two types. The first type of practicality offering is a sin offering, which was presented for ritual cleansing, for unintentional sin against the law of God, at each of the Hebrew festivals, and on the Day of Atonement. The sin offering was offered depending on the individual status in the community; one could offer goat or lamb, a dove or a bull. The second is the guilt offering, which consisted of a payment of damages. It was a means of making restitution in the case of unobserved social, religious or ritual expectations. The guilt offering was required whenever a person failed to meet their obligation before God in sacrifice, service or covenantal obedience; and when he sinned against his fellow Israelite (Elwell, 1987: 790).
[bookmark: _Toc142929605]2.6.2 Communal offering
Apart from the required offerings the worshiper could present an additional offering as a voluntary offering. In that case, the communal offering was given in two different ways. The first was the peace offering, which was given in addition to the atonement and consecration. The animal was killed at the entrance of the outer court and its blood thrown against the altar and the inner parts would be burnt. Then, after the priest presented the breast part to God in order to recognize that it is for the Lord, the priest and his family consumed it in a clean place. 
In the New Testament, Jesus did not reject any kind of offering system. There are a number of passages that show that he even asked people to observe what was required about offerings, for example in Matt 8: 4 where he asked the lepers to undergo the ritual cleansing and to bring the required offering. Again in Matt 5:23-24, he supported the giving of offerings to reconcile one’s brother.  So, the New Testament does not neglect the Old Testament offering but it promotes the way of undergoing it depending on the context (Elwell, 1987:792). 
According to the meaning of sacrifice and offering and their ways of performance in the Old Testament and the New Testament, there is no difference between offering and sacrifice except the way of performance, which depends on the purpose and the capacity of the giver and the object of offering even the perception of someone.  
In today’s church, there are two kinds of offerings that are usually given by Christians in their respective churches. Those offerings are normal offerings and tithe.
[bookmark: _Toc142929606]2.6.3 Normal offerings
These are the freewill offering that are given by the Christians in each worship service. Those offerings are used to support the church in different activities of the church including helping the needy.
Freewill offerings are adopted by the Christians from the Jewish tradition of offering gifts of all kinds to God from the loving heart; as we can see in Exod. 35:27-29, all people of Israel brought the Lord freewill offerings for all the work the Lord, through Moses, commanded them to do. Again the tradition of giving offerings of supporting the activities of the church was also done in Israel as it is written in Exod. 36:3, where Moses presented the offerings that the Israelites collected to build the tent of God.
[bookmark: _Toc142929607]2.7 Tithe
The payment of a tenth part of all the production of the lands. Firstly, the owner of the land might pay the tithe to whatever clergy wanted. The tithes were of three sorts such as “praedial” of the fruits of the ground, “personal” of the profit of labor, and mixed arising partly of the ground and partly of the industry of man. These sort of tithes are divided into great and small whereby the great was the tithes of the major crops (wheat, oats, etc.); and the small is the tithes of minor production (lambs, chicken etc) (Cross, 1966:1361-1362).
The practice of giving the tenth of one’s property or harvest was aiming at supporting religious institutions or the priesthood. In the Old Testament the tithes was given to help the priests who were the Levites because they were not given the land and were dedicated to serve God only. From that tithe the poor, the foreigners were supported. It is an ancient practice, well-known in antiquity and found in Judaism and in surrounding cultures of the ancient near East (Elwell, 1987:1096).
The Old Testament law emphasized the quantity of the tithe which was one- tenth. The tithe was used to celebrate a cultic festival at the holy place whereby the first born of the flock and the tithe of the fruits of the field were brought. The priest shared it with his assistants and the needy of society, but as the time went on, the nature of tithe changed from harvest offerings to cultic taxes. In the exilic period the tithe became a type of tax paid to the priest and in post exilic the tithes were stored in warehouses in order that the Levites (priest) ate and drank because they were given that heritage by God (Nehemiah 10:38). Again in Malachi 3:10 it was in that case that the house of should be something to eat and drink (Elwell, 1987: 1096-1097).
In the New Testament there are few references to the tithe, where Jesus accused the Pharisees of paying the tithe while rejecting other parts of the law like justice, mercy and faith (Matt 23: 23). Another case is where the Pharisee was praying, saying that I give the tithe all the time (Luke18:12).
In today’s church, the practice of tithing is mostly remarkable in the minds and deeds of Christians. Although it is not instructed in the New Testament scripture, Christians are still giving tithe basing on some Old Testament scripture like Malachi 3:10 where God asked people of Israel to bring tithes and other offerings in order to get blessings from God. 
Therefore, Christians are giving tithes willingly in order to gain blessings from God. 
[bookmark: _Toc130535376][bookmark: _Toc142929609]2.9 The offering gift in the ‘‘Guterekera’’
This offering of abazimu, which is called guterekera, consists of offering gifts. These gifts could be small, such as a few drops of milk, beer, or beans.  For more important times, they are more considerable, such as a goat or a bull.  These larger offerings were accompanied with songs. The offerings were made by the head of the family, unless the spirit would not go away.  In those cases, a diviner was called (Bigirumwami, 1974: 219-224).
Guterekera is communion with the ancestors. For this, Rwandans build the small house/sanctuary which is called ingoro for giving offerings. Culturally, Rwandans communed with the ancestors in order to reinforce the union between the living on earth and the living dead. It is also the supporter of social order and insures harmony between livings (Hertefelt, 1982: 80-81).
The ancestors were involved in Rwandans concrete and daily life for communicating with them and for offering happiness to them. Rwandans believe that the spirits can provide earthly happiness to their descendants and cause misery to their opponents. That is why they give homage, offering to the ancestors, remember them, and strengthen family and social relationship between them and the living (Kagame, 1976: 258). 
[bookmark: _Toc130535377][bookmark: _Toc142929610]2.10 The offering gift in the ‘‘kubandwa’’
Kubandwa is an offering dedicated to the imandwa. Imandwa are very powerful and require special worship. The chief of imandwa is Ryangombe. According to historians, Ryangombe is a person who existed. He arrived in Rwanda under King Ruganzu II Ndoli (1510-1543). He was from Gitara cya Muliro, in Uganda, the present province of Toro. When he was hunting with his followers called ibicwezi, he was killed by the big buffalo. On the death of their leader, the whole troop of ibicwezi (synonym of imandwa) would collectively committed suicide around his mortal body. After that Rwanda suffered from a serious epidemic and people were thinking that it was the imandwa who were revenging. That is why the initiated the cult of kubandwa in order to appease those imandwa (Adekunle, 2007: 30).
Another famous imandwa is Nyabingi.  Nyabingi was an unmarried woman who was murdered. She is a rebellious spirit worshiped primarily by people in the north and northwestern areas of Rwanda and Uganda.  Nyabingi is served by priests, as opposed to Imana who has no rites performed for Him, who act as intermediaries between her and her worshipers.  The priest and priestesses receive offerings on behalf of Nyabingi (Van’t Spijker, 1990: 20-21). In this worship of kubandwa, Rwandans also give offerings or sacrifices to imandwa, in order to please them and to get favor from them and appease them. In this worship living people can offer beer, meat and also they can present a cow, goat, and sheep to the imandwa (Birumwami, 2004: 285).
In Rwandan Traditional Religion there is a diviner who is called umupfumu; he was given the power to interpret the will of Imana, and therefore was called the son of god.  There are three primary ways diviners are able to determine the will of Imana. The first is Guhanura, which means prophesy.  This is a technique that uses intuition and inspiration from the spiritual world. The second is Kuraguza inzuzi, which means divination using pieces of wood.  In this case the umupfumu throws small pieces of wood down on a flat surface and reads the message according to how the wood falls. The third is Kuraguza urugimbu, which means divination using fat.  In this case, the messages are read from the fat and intestines of animals (Adekunle, 2007).
[bookmark: _Toc130535378][bookmark: _Toc142929611]2.11. Christianity	
Christianity is derived from the Greek word “kristianismos” literally Christianism. The early use of the term suggests a parallel to the term Judaism which signified the Jewish religion. 
The term Christianity does not occur in the Bible (Tenney, 1976:803); but the root word Christian (Kristianos) was originally applied to the followers of Christ by outsiders. “The first recorded use of the term is in the New Testament, in Acts 11:26, after Barnabas brought Saul (Paul) to Antioch where they taught the disciples for about a year. The second mention of the term follows in Acts 26:28 where Herod Agrippa II replied to Paul the Apostle. The third and final New Testament reference to the term is in 1 Peter 4:16, which exhorts believers who were in persecution” (Cross, 1966: 275).
From the second century, it became the honorable self-designation, suggesting that Christians were both loyal to and anointed through Christ. Through the centuries and various cultures, the term “Christian” acquired many connotations, because it refers to the self-designation of anyone claiming an association with Jesus Christ (Patte, 2010:211). Christianity is a religious movement whereby all believers are claiming to be the followers of Jesus Christ.
[bookmark: _Toc130535382][bookmark: _Toc142929612]2.12. Contemporary Pentecostal Christianity in Rwanda
Pentecostalism entered in Rwanda with the classical Pentecostal church, which is known under the name of ADEPR. It was the first among other Pentecostal churches to come in Rwanda. This church was brought by Swedish missionaries who came from DRC in the church called Machumbi –Kashebere; it started at Gihundwe in Rusizi district in January 1940. In 1960, the churches from Sweden made an association of all churches which was called ADEEP (Association des Eglises Evangelique de Penteconte); then later in 1983 it became ADEPR (Habarurema, 2016:157). 
Besides, in the 1990’s Rwanda experienced the mushrooming of contemporary Pentecostal churches because there were many new Christian movements. These new Christian movements were born from mainline Protestant churches. Before the 1994 genocide against the Tutsi in Rwanda, the new Christian movement was made up of Assemblies of God in Africa, Free Community of Pentecost Church in Africa and Christian Science Church in Rwanda. All these movements were founded by missionaries from outside Rwanda with the common objective of preaching the gospel of Christ for repentance and forgiveness for eternal life (Ndagiro, 2003: 25-27). 
After the genocide of 1994 against Tutsi, the new Christian movements strongly increased, where by in 1997 there were 150. Many of them were founded by the Rwandans. The speed in increasing number of these churches can be caused by different reasons but three of them are following: the increasing of contemporary Pentecostals can be probably rooted in Rwandan politics because there might be the idea that the church before genocide participated in genocide (Van’t Spijker, 2012: 47-49). Another reason is that the Rwandans who came in Rwanda from outside were Anglophones and they don’t like to join those who spoke French. Lastly, the political system encouraged the creation of new Christian movements in order to minimize the power of Roman Catholic Church, which was dominant before genocide (Idem).
The researcher can argue that the main cause of the increasing number of contemporary Pentecostal churches in Rwanda after genocide of 1994 is that they offer the prosperity gospel, which the mainline churches did not offer. This prosperity gospel played a great role in restoring the hearts and lives of Rwandans.  
[bookmark: _Toc130535383][bookmark: _Toc142929613]2.12.1 Prosperity Gospel, Tithes and Offerings
An important theological emphasis that has to be associated with neo-Pentecostal or charismatic churches is the gospel of prosperity. It is not preached the same way in every church, but its general orientation is that, in Jesus Christ, God wills all believers to do well in both health and wealth. The historical roots of the prosperity teachings are to be found in the USA in the decades after the mid-1960s. 
This religious act of giving tithe and offering is not only applicable in contemporary Pentecostalism, though it is strongly insisted on here, but it is also done in all other Christian churches to different degrees. This idea of giving is strongly rooted in African Traditional Religion where people offer gifts to deities in order to get blessings, health, and wealth and the value of harvest depends on the value of the offering object. This is clear that Africans’ mind of offering a valuable gift to deities is still in Christians’ mind that giving brings blessings in return. So, referring to what different scholars said about offering in Rwandan tradition and giving in contemporary Pentecostal Christianity, the researcher realizes that there all similar offering.
[bookmark: _Toc130535384][bookmark: _Toc142929614]2.13. Other related concepts
[bookmark: _Toc130535386][bookmark: _Toc142929615]2.13.1. Church  
The term church is derived from the Greek word εκκλησια: εκ which means “out” and καλεο which means “call.” The word church in its’ cognate form “kirk” is delivered from the Greek word “kyriakon” which means “the Lord’s” or “the belonging of the Lord.” The New Testament equivalent, εκκλησια, was originally employed by the Greeks to denote an assembly or congregation of free citizens summoned or “called out” by a herald in connection with public affairs. The word may be taken to denote the assembly or congregation of those who are the recipients of His heavenly grace and have been called out to be Christ’s witnesses in the world (Tenney, 1976:845-846).
Migliore (2004) has argued that in the New Testament, the church refers to the new community of believers gathered to praise and serve God in the power of the Holy Spirit in response to the gospel of ministry, death, and resurrection of Jesus Christ. Thus, the church can be either a local assembly of Christians or the universal Christian community (Migliore, 2004: 251).
According to Lossky (1991), the church is the service and prophetic sign of God’s coming kingdom. The church is also a servant of people for God’s coming kingdom, the sign held before the nations. As the first fruit of the kingdom, the church takes sides with the weak, poor, and alienated people. This is for the sake of involving all its members in a personal appeal to seek first of all the kingdom of God by being itself, as a collective whole, an instrument for liberation of people in distress (Lossky et. al., 1991:166).
Carr (2002) said that the term “church” can mean a building for public worship. It is an ecclesiastical organization or a local gathering of Christians. Here, the gathering was known as “ecclesia,” which became the word “church.” Although such meetings often had religious overtones, ecclesia means an assembly of people gathering for ordinary, secular activities (Carr, 2002:52).
[bookmark: _Toc130535387]For Shorter, the church has to proclaim the gospel. The spiritual values cannot be separated from the practical involvement in the material everyday life of church members. Evangelization has both spiritual and social dimension, since one of its aims is to gather people into a community as the body of Christ (Shorter, 1991:77).
[bookmark: _Toc142929616]2.13.2. Pentecostal Church of Rwanda ADEPR
The Swedish Missionaries that launched the ADEPR church in Rwanda in 1940 as well as other partners in spreading Christianity; efforts that have seen the congregation grow to over two million with 3,119 churches.
1. To preach the gospel of Jesus Christ and teach the word of God according to the holy Bible.
2. To publish and distribute Christian literature and other books in compliance with the law.
3. To promote the social welfare with focus on health services, education and other socio activities aiming at development.
[bookmark: _Toc142929617] 2.13.3 The vision
1. To preach the gospel of Jesus Christ to the lost
2. To make disciples of Jesus.
[bookmark: _Toc142929618] 2.13.4 Core Values
· The Holy Spirit: we value the value the holy spirit as the engine of the church, by whom the Lord lives and works within us. Believers cannot do anything except by Christ (John 15:5; phil.4:13).
· Church unity: we value the unity of the church as the son and the father are one only when the church is united, the world believes that Jesus came (John 17:20-21).
· Serving Leadership: We value the fact whoever would be greater among others must be their servant, and whoever would be the first must be a slave. Leaders are not out there to be served, but to save modeling themselves on our lord Jesus Christ. (Matt. 20:28).
· Prayer: We value prayer which is not only the believers sole expression to communication with God , but also a way of worship the Lord God lifting him higher above all created things (Ex:34:14).
[bookmark: _Toc142929619]2.13.5 Mission
We value the great commission of our lord Jesus Christ, joining the church in making disciples of all the nations (Matt 28:18).
“The more the church grew in spiritual strength and footprint, the more it contributed to national development since the Church considers dual progression of both the body and soul,” he said.
 The mission of Pentecostal Church of Rwanda ADEPR Gisenyi Parish is to preach the good news of Christ and they mainly focus on restoration of the broken hearts, on unity and reconciliation, on spiritual, economic, cultural, and intellectual development. This church believes in the Triune God, resurrection of the dead, the second coming of the Messiah and the final judgement. They accept two sacraments immersion baptism and Holy Communion. Their activities are mostly based on the work of the Holy Spirit (KAMANZI, C. (2020).
The Pentecost Church has Sunday services and other prayer services in which the way of worship is really attracting many Rwandans. The long part of service is occupied by the songs of praise and worship, which allows everyone to express his emotions to God. Also the testimony and thanksgiving help the participants to express themselves to God. The other part is occupied by the preaching of the prosperity gospel, which is accompanied by the word of blessing and prosperity, by exorcism and healing (Ndagiro, 2003).
Christians’ intellectual and spiritual capacities, their material and financial resources, their physical and moral efforts are their materials to achieve the church’s objectives. The church’s financial resources come from the tithes and offerings and other contributions of church members. The branches of the church are in all provinces of Rwanda and Kigali city. 
[bookmark: _Toc142929620]2.14 CONCEPTUAL FRAMEWORK 
Offering is very important in church’s development purposes, where there is high rate of offerings it increases hope for brighter future of church since it will be believers’ have culture of giving offerings and tithes for praising God and being reluctant to the command of God of giving Offerings and Tithes.





[bookmark: _Toc142929525]FIGURE 1: conceptual framework
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[bookmark: _Toc142929621]2.14.1 Summary of this chapter
Summing up this chapter, the researcher can argue that different authors gave different definition but what they have in common is that the offering is the valuable thing one dedicate to deities and an honored person with the purpose of gaining something in return as a kind of restoring life and maintain power.





[bookmark: _Toc142929622]CHAPTER THREE: RESEARCH METHODOLOGY
[bookmark: _Toc142929623]3.0. Introduction
The research methodology was the science of how to make research decision, and it includes the practice of evaluating the goodness or badness of decision made in the course of doing research. Methodology refers to a set of methods and principles that are used when studying a particular kind of work. It usually includes descriptions of the research design, data gathering procedures, and measuring instruments. This chapter presents a detailed description of the research methodology used in accomplishing this study. 
According to Onen (2011), methodology was a detailed procedure used to answer the research questions. It shows in detail what will be done and how it will be done (p. 74). Through this chapter the researcher will clarify the way followed to carry out this study.  It presents the research approaches, research design, methods and tools that have been used for data collection. 
[bookmark: _Toc142929624]3.1. Research approaches 
This study is employed a qualitative approach which was mainly used for data collection and analysis. The researcher should set out the main outline of the phenomena that are under investigation. 
[bookmark: _Toc142929625]3.1.1 Quantitative method
Quantitative method emphasizes objective measurements and the statistical, alphabetical or numerical analysis of data collected through polls, questionnaires and survey or by manipulating pre-existing statistical data using computational. In this research project, we will use quantitative method in collecting data because we have will have to collect numerical data especially about questionnaires.
The instrument used in this research were documentary, Questionnaire and Interview which are separately
[bookmark: _Toc142929626]3.1.2. Qualitative method  
Qualitative method of research is scientific method of observation to gather non-numerical data. This type of research ‘refers to the meanings, concepts definition, characteristics, metaphors, symbols and description of things’ and not to their counts or measures. In this research project, we  used this method especially in choosing the respondents, choosing questionnaire with quality and choosing good questions to ask in interview.
A qualitative method focuses on data collection, analysis, and writing, but it originates out of disciplines and flow throughout the process of research (Creswell, 2014: 187).  
Kombo & Tromp (2006) argued that the qualitative approach pursues to describe and analyse the culture and behaviour of humans and their group from the point of view of those being studied. The qualitative method relies on a research strategy that is flexible and interactive. This includes interviews, observation, documents. In this method, feelings and insights are importantly considered.
The research will also reveal how Christians understand the relation between the practice in Rwandan traditional religion and that of their church.
[bookmark: _Toc67086706][bookmark: _Toc65871598][bookmark: _Toc65361715][bookmark: _Toc101005690][bookmark: _Toc136425458][bookmark: _Toc142929627]3.1.3 Research Design
A research design can be understood as arrangement of conditions for collection and analysis of data in a way that intends to merge significance to the research purpose with economy in procedure. According to Kothari 2004, a research design is defined as the plan according to which researchers obtain research participants and collect information from them. That said plan defines how, when and where data are collected and analysed. Actually, the research design is the conceptual structure within which research is conducted, and constitutes the blueprint for the collection, measurement and analysis of data (Kothari, 2004).
According to Khan 2008:72, research design helps a researcher to gather data and seeks to improve the effectiveness of the research. The research design again means the overall strategy that the researcher selected to put together the diverse components of the study in a logical way. This part describes the methods that will used by the researchers for data collection, sampling and data analysis. The methodology to be used in getting answers to the research problem will involve both qualitative and quantitative techniques. Our research design is descriptive and correlation research design.  
[bookmark: _Toc142929628]3.1.4 Descriptive method
Descriptive method is defined as a research method that describes the characteristics of the population or phenomenon that is being studied. In other words, a descriptive research primarily focuses on describing the nature of a demographic segment, without focusing on “why” a certain phenomenon occurs.
In our project study we used descriptive methods because this method shows the characteristics of the population or a phenomenon which occurs in the study, so, we used descriptive method to show the age, the gender, location and qualifications of the respondents.
[bookmark: _Toc94670726][bookmark: _Toc101005693][bookmark: _Toc136425460][bookmark: _Toc142929629]3.2. Target Populations
A population is a totality of persons or objects with which a study is concerned. The targeted populations found at ADEPR Gisenyi in Rubavu district. Population is the entire group of individuals, events or object having common observable characteristics (William). Again William said that population is the set of cases from which a sample is drawn and to which a research wants to generalize.  Sonia (1975) said that samples and studied instead of entire population because it saves time labours and money.
As the researcher is using qualitative data, the target population was 327Christians of Pentecostal church ADEPR Gisenyi. The simple size is 27 that are 7 interviewees and 20 people who form groups of discussion. So the researcher interviews 6 Christians and one Pastors Pentecostal church ADEPR Gisenyi and 2 group discussion of 10 people per each group.
3.3 SAMPLING PROCEDURE
[bookmark: _Toc94670727][bookmark: _Toc101005694][bookmark: _Toc136425461]According to Kothari (2004) sampling is defined as the selection of sample part of an aggregate or totally on the basic of which judgment or influence about aggregate or totality will be made. In other words, it was the process of obtaining information about an entire population by examining only a part of it. Sampling will help in reducing the population under study to a manageable size, thereby saving money and time.
[bookmark: _Toc136425457][bookmark: _Toc142929630]3.3.1. STUDY SITE
ADEPR GISENYI Parish is a Pentecostal church which is located in Western province RUBAVU district, Gisenyi Sector, Gacuba Cell and Gacuba village. It started in year of 1975 with only 20 Christians they became 327 in year 2023. It consists of Christians, evangelists, pastors, and other administrative staff.  
3.4. SAMPLE SIZE  
A sample is a part of the population, which is deliberately selected for the purpose of investigation of sample size from the targeted population (Williams and Grinnell, 1990:216). Since all respondents couldn’t be interviewed, a certain group was chosen to get a wide understanding on subject matter. Therefore, purposive random selection, questionnaires and interview techniques will be used. Due to the time and resources available, all employees cannot target in the research. 
In our research, we will took some Christians from GISENYI ADEPR Parish which research is based on, in order to investigate and ask them to give their own ideas on how they consider “The meaning of offering in Rwandan context in relation to Christianity, We will also take sample of administrative staff member pastors in every side so that they can give us a view on this topic we seek to know. And we are sure that we will get our purpose. 
. The sample size of respondents to be representative of the entire population, the researchers used SOLVIN’S sampling formula which is demonstrated below:


n= number of sample, N= total population, E= error of tolerance.
N= 327                                                                                                                                                                                                  
e=0.095

  n== 82.75≈83 
[bookmark: _Toc446586766][bookmark: _Toc446601639][bookmark: _Toc447342087][bookmark: _Toc447380361][bookmark: _Toc447732514][bookmark: _Toc451451845]According to the above formula, the sample size in this study will be taken from targeted population of ADEPR Gisenyi church members such as: Administration, Pastors and Christians in order to get accurate information, because they are near of our case study and have relevance information about The meaning of offering in Rwandan context in relation to Christianity in Gisenyi ADEPR church. In this research, the calculation of the sample will have been done to confidence of 95% and error of tolerance of 9.5%.
[bookmark: _Toc142853794]TABLE 1: SHOWING SAMPLE SIZE AND THE POPULATION WILL BE TARGETED
	CATEGORIES
	POPULATION
	SAMPLE SIZE
	SAMPLING TECHNIQUE

	CHRISTIANS
	CHOIRS
	Male
	Female
	Total
	Male
	Female
	Total
	

	
	Bethlehem
	38
	55
	93
	10
	14
	24
	Random

	
	Impuhwe
	44
	42
	86
	11
	11
	22
	Random

	
	Alliances
	9
	27
	36
	5
	4
	9
	Random

	
	YOUTH
	13
	24
	37
	3
	6
	9
	Random

	
	Ageing
	19
	40
	59
	5
	18
	16
	Random

	
	Total
	133
	178
	311
	34
	46
	80
	

	Pastors
	10
	3
	13
	3
	1
	4
	Purposive

	Administrative staff
	2
	2
	4
	1
	1
	2
	Purposive

	Total
	135
	193
	327
	38
	48
	86
	


[bookmark: _Toc142929631]3.5. RESEARCH INSTRUMENT FOR DATA COLLECTION	
[bookmark: _Toc535850526][bookmark: _Toc90467351][bookmark: _Toc94670732][bookmark: _Toc136425471][bookmark: _Toc142929632][bookmark: _Toc89333666][bookmark: _Toc90467352][bookmark: _Toc94670733][bookmark: _Toc96112520]3.5.1. Documentary technique
 According to Mutaganda (2008), this tool will be used in collection of data that already exists in boxes in some organization, documents, computers and library. It will be used purposely in analysing the historical background, newspapers, reports and internet the documentary technique will be used to go through different theoretical and conceptual views on the impact of morphological instruction on grammatical skills.
[bookmark: _Toc535850527][bookmark: _Toc90467353][bookmark: _Toc94670734][bookmark: _Toc101005700][bookmark: _Toc136425472][bookmark: _Toc142929633]3.5.2. Questionnaire technique
Questionnaire technique is defined as set of questions which are asked to get information from a respondent. Questionnaire is a carefully designed instrument written for collecting data direct from people (Audrey, 1979). This is the most generally used tool, especially in quantitative and qualitative research. Open ended questions will be designed to allow respondents to give details information concerning their intention, attitudes and opinion of the research problem. Closed ended questions on the other hand will be designed to clarify responses alternatives and reduce the number of unclear that responses that could be given by the respondents. 
[bookmark: _Toc142929634]3.6. DATA COLLECTION PROCEDURE
Research instruments contain the questions and interviews that are used to get information in interacting with people and guiding them to ask questions. Observation is also needed as an instrument to provide the researcher with the needed checklist of what really needs to be observed (Peter, 1994:77). So the researcher will use interviews, participant observation and documents as research instruments.
As said above, this research will use both primary and secondary data collection methods. 
[bookmark: _Toc142929635]3.6.1. Primary Data 
The primary data is information gathered directly from the respondents. This is through questionnaires, interviews, focused group discussions, observation and experimental studies (Kombo, 2006: 100). So the researcher collects these data through interviews and participant observation.
[bookmark: _Toc142929636]3.6.2. Secondary Data  
The secondary data involves gathering data that is already collected by others. This consists of collecting and analysing the published materials, electronic sources and other written documents that can provide the information related to the topic chosen by the researcher (Kombo & Tromp, 2006:100-101). So, for this study, the researcher is getting the information from various sources such as textbooks, internets, journals, articles and dissertations. 
[bookmark: _Toc140910347][bookmark: _Toc142929637]3.7. Ethical considerations
It is important to ensure that the research is conducted ethically and responsibly. In the case of the present research, the following ethical considerations were taken into account:
Informed consent: Participants were informed of the nature of the study, their rights, and the potential risks and benefits of participating. They were given the opportunity to ask questions and provide their consent to participate voluntarily (Jefford, 2008)
Confidentiality and anonymity: Participants' identities were protected, and their personal information kept confidential. Participants' names are not used in the research report and all data collected stored securely.
Respect for cultural practices: Researchers respected the cultural practices and norms of the population under study, taking care not to offend or harm participants' cultural beliefs and practices. (Johnson, 2000)
Avoiding harm: As researchers we didn’t need to take measures to minimize any potential risk of harm to participants resulting from their participation in the study, including physical, emotional, and psychological harm. (Long, 2022)
Fairness: As researchers we treated participants fairly and with respect, avoiding any forms of discrimination or bias in the research. (Francez, 2012).
Transparency: Researchers provided a clear explanation of their research objectives, methods, and findings, conducting their research with transparency and integrity. (Geraats, 2002)
Ethical considerations were maintained throughout the research project, with appropriate measures taken to address any ethical concerns that arose (Arifin, 2018) 
3.8 Reliability and validity of measurement
The questionnaire was based on the objectives of the study in ensuring that every question was relevant.
The questions on the questionnaire were led by the researcher to respondents who were not able to read and understanding the questions and answers were recorded to ensure clarity because some of the respondent were unable to express themselves clearly in bringing out their ideas.
In this study the researcher constructed the questionnaires in harmony with the hypothesis of the study and then handed them to the supervisor for verification. This was in line with the fact that the supervisor is familial to ADEPR Gisenyi parish.
[bookmark: _Toc142929638]3.9. DATA ANALYSIS
During the process of research, different information from literature, readings and the field work will be collected and recorded. All the information will be collected for the purpose of analysis. After finishing the data collection, the data will be edited and all answers collected will be grouped according to the sources for making them easy to distinguish. After that, the researcher codifies and classifies them into different categories.
The next step is to categorize the results. This categorization allows the researcher to analyse and to interpret the data collected. This process of data management will be applied for resolution of research problem.  
Summary of this chapter
This chapter clarify the methods and technics the researcher will use into the research in order to have efficacy of this research all documents, technics, methods which the researcher will use are recorded here and this will contribute more to the results.





[bookmark: _Toc523263583]
[bookmark: _Toc142929639]CHAPTER FOUR: DATA PRESENTATION, ANALYSIS AND INTERPRETATION
[bookmark: _Toc523263584][bookmark: _Toc142929640]4.0. Introduction
This study investigated the relationship between offerings in Rwandan religious context especially in Rwandan tradition, and analyzed the way of giving offerings and tithe in Contemporary Christianity. This was in the light of the tension and friction between Christianity and African traditional which is based on the white missionaries’ teachings and ideas that to be a Christian, you should leave and reject your traditional way of living. The data collected through qualitative method and quantitative methods by interview and group discussion was analyzed using narrative approach and by using multiple choice questions which they have to answer. This chapter deals with the presentation, analysis and interpretation of data collected from the field. 
[bookmark: _Toc523263585][bookmark: _Toc142929641]4.1. Data presentation and analysis
This study used group discussion and interviews. Two group discussions of ten peoples per each. During, the research, six interviewees responded and only one was not available. In both group discussions all people were available and responded. From above, as 28 people were targeted, only one was not available. Therefore the response rate is   which was satisfactory to the study.
[bookmark: _Toc111044373][bookmark: _Toc140910351][bookmark: _Toc142929642]4.1.1. IDENTIFICATION OF PARTICIPANTS
This section shows the identification of the respondents according gender, age group, marital status, and academic background.
[bookmark: _Toc142853795]TABLE 2: Participation of the respondents according to the gender
	Gender
	Frequencies
	Percentages%

	Females 
	40
	60.6

	Males
	26
	39.4

	Total
	66
	100


Sources: Primary data, July 2023

[bookmark: _Toc142929526]FIGURE 2: Participation of the respondents according to the gender
This table 2 shows that the female frequency is 40 and the percentage is 60.6%, while males have a frequency of 26 and their percentage is 39.4% of all respondents including church members. The respondent mainly was women but also and men. All people interviewed seem to have the same understanding on the meaning of offering that the offering is the gift offered or something set apart to the deity in order to save yourself, others or something else. They affirmed that an offering can also be given in order to gain benefits targeted. They said that the offering is anything that can be presented to the divinity. This goes in the same line as Fahert (1977) who stated that “offering is a religious rite in which an object is offered to a divinity in order to establish, maintain, or restore a right relationship of a human being to the sacred order’’. It is a complex phenomenon that has been found in the earliest known forms of worship and in all parts of the world. He adds that an offering is “a cultic act in which objects were set apart or consecrated and offered to a god or some other supernatural power” (Fahert, 1977:128).
[bookmark: _Toc111045646]

[bookmark: _Toc142853796]TABLE 3: Distribution of respondents by Age group
	Age group
	Frequencies
	Percentage %

	Below 18 years 
	8
	12.1

	Between 18 – 30 years
	45
	68.2

	31 years old and above 
	13
	19.7

	Total
	66
	100


 Sources: Primary data, July 2023

[bookmark: _Toc142929527]FIGURE 3: Distribution of respondents by Age group
The table 3 shows that the number of respondents in the age group of 18-30 years old is 45 and has the percentage of 68.2%. In addition, the respondents in age group of 31 years old and above were 10.7% while the respondents who had age below 18years old were 12.1%. It is important to note that these findings left the researchers with the knowledge about the competence of the research outcomes since the study involved mature respondents who are mostly respected as far as providing the trusted information is concerned hence unbiased findings.
[bookmark: _Toc142853797]TABLE 4: Distribution of respondents by their marital status
	Marital Status
	Frequencies
	Percentage %

	Single
	10
	15.1

	Married
	48
	72.7

	Divorced
	1
	1.5

	Widows
	7
	10.6

	Widowers
	0
	0

	Total
	66
	100


 Sources: Primary data, July 2023
[bookmark: _Toc142929528]FIGURE 4: Distribution of respondents by their marital status

The table 4 shows that there is a high number of 48 respondents who are married with the percentage of 72.7% of all respondents. There are 10 participants who were still single, with the percentage of 15.1%. In addition, 7 participant who were widows had a percentage of 10.6%. Finally, 1 participant, with the percentage of 1.5% was divorced. None of the respondent was widower.
[bookmark: _Toc142853798]TABLE 5: Distribution of respondents by their academic background
	Education level
	Frequencies
	Percentages %

	Primary
	29
	44

	O’ level
	16
	24.2

	A ‘level
	18
	27.3

	Secondary School Certificate
	3
	4.5

	Diploma
	0
	0

	Bachelor's degree
	0
	0

	Total
	66
	100.0


 Sources: Primary data, July 2023
[bookmark: _Toc142929529]FIGURE 5: Distribution of respondents by their academic background
[bookmark: _Toc111045648]The table 5 shows that there is a high number of 29 respondents who have primary level of education with the percentage of 44 % of all respondents. In addition, there were 18 participants from ordinary level of education means S1, S2 and S3, with the percentage of 27.3%. Furthermore, 16 participants who had Ordinal level with the percentage of 24.2%. In this research, 3 respondents had secondary school certificate (A2), with the percentage 4.5%. Finally none of the respondents had either Diploma (A1) or Bachelor’s degree (A0).
[bookmark: _Toc142853799]TABLE 6: Dissemination of Respondents according to the time they have been in the Gisenyi ADEPR Church.
	Time 
	Frequency
	Percentage %

	Less than 2 Years
	27
	40.9

	Between 3-10 Years
	29
	43.9

	Above 10 Years
	10
	15.2

	Total
	66
	100.0


 Sources: Primary data, July 2023
[bookmark: _Toc142929530]FIGURE 6: Dissemination of Respondents according to the time they have been in the ADEPR
In this table 5 shows the time our respondents have been in ADEPR. In this regard, 29 participants that are equal to 43.9% answered that they had been in the church between 3 and 10 years. In addition, 27 respondents corresponding to 40.9% affirmed that they had been in the church less than 2 years. Finally, 10 participants corresponding to 15.2% answered that they had been in the church above 10 years. 
[bookmark: _Toc142853800]TABLE 7: Distribution of respondents according to baptism
	Baptism
	Frequency
	Percentage%

	Yes
	66
	100

	No
	0
	0

	Total
	66
	100.0


Sources: Primary data, July 2022
In this table shows that 100% 0f respondents had been baptized in ADEPR
[bookmark: _Toc142929643][bookmark: _Toc523263586]4.2. PRESENTATION OF FINDINGS
[bookmark: _Toc110782418]Questions 1: What are the similarities between offerings in Rwandan context and in Christianity have?








[bookmark: _Toc142853801]TABLE 8: Whether there are impacts of giving offerings here into your church?
	Whether there are impacts of giving offerings here into your church
	Frequency
	Percentage%

	Strongly Agree
	25
	37.9

	Agree
	23
	34.8

	Do not know
	11
	16.7

	Disagree
	3
	4.5

	Strongly Disagree
	4
	6

	Total
	66
	100.0


  Source: Primary Data, July 2023
The table 8 shows that 4.5% of the respondents answered that they disagreed whether there are impacts of giving offerings here into your church, while 6% of the respondents strongly disagreed, likewise. Then, 16.7% of the respondents answered that they didn’t know. On the contrary, 34.8% of the respondents agreed that there are impacts of giving offerings here into your church, while 37.9% strongly agreed, likewise. The study showed that most generally there some activity of the church which we can compare with offerings in Rwandan tradition Religion like, Giving offerings ,tithes, dancing, praying, and singing.
[bookmark: _Toc142929644]4.2.2 The interpretation of the offerings in Rwandan context and in the contemporary Christianity churches
The first objective of this study was to understand the meaning of the offering in Pre-Christianity Rwanda and in the contemporary christianity. To achieve this objective, 27 Christians from Pentecostal churches were asked through interview and group discussions to react to several statements intended to describe the status of offering in Rwandan tradition and in contemporary Christianity.
So considering the responses and the literature from these authors, the offering is the gift dedicated to the deity for getting favor. The two group discussions came out with the similar meaning of the offering that it is the gift given to save the life or to get some gain and achieve some targets in the life. But they add that an offering can be also the price you pay in order to have valuable thing. All of them pick to the same point that the offering should have the value in order to get also the thing of the value.
The interviewees and group discussion confirmed that the offering is very important because it gives security, peace of mind and physical peace to the giver.an offering pleases the receiver, and thus, it builds the good relationships between the giver and the receiver. They stated that to give an offering is the protection to the giver against all harms and misfortune from the invisible or divine world. The giver of the offering feels confident and comfortable in the eyes of gods/God because he/she is in good terms with deities. They added that an offering can be also given as a kind of thanks giving to the deities as the recognition of the service given back to the person who is offering as sacrifice and that the act of offering strengthens the relationship with the receiver. 
The interviewees and group discussions said that an offering brings the benefits as well as the giver is expecting blessings, fortune and lucky, prosperity, good life and peace. This is true because even Magesa stated that an offering plays the role of reestablishing unity, and restoring balance; in other words, its main goal is to give the cosmos dynamic continuity in the society. It appeases the African mind which believes that all spirits are capable of causing suffering, disease, death, even blessings and good life. So, sacrifices are given to the deceased spirit for the sake of the peaceful living of the community or family and to guarantee a peaceful life. Good relations with spirits through offering give rain on time, harvest (Magesa, 1997:203). This is to confirm that an offering has the great impact in the lives of the Africans. 
The interviewees and group discussions mentioned the offering that were given in Rwandan Traditional Religion such as domestic animals like cows, sheep, goats, chicken; food; drinks like milk, beer, water, and honey; cereal like sorghum, maize, wheat. At this point Taylor (1992) argued that Rwandans think that the only link that binds the dead to the pleasure of life is their descendants. Therefore, those living have an obligation to share food and drink periodically with the dead. If the living dead liked to eat a certain thing during their lives, their descendants should occasionally offer them small morsels. If they liked to drink urwagwa (banana beer) or ikigage (sorghum beer) or milk during their lifetimes, their descendants should give them a few drops by sprinkling some on the ground during the ritual of ancestors worship called Guterekera and kubandwa (Taylor, 1992: 142-144). 
 As Rwandans believe that the abazimu can cause misfortune or calamities in the lives of the family members, the abazimu should be given an offer in order to appease them. Goats or sheep and drinks such as banana beer or sorghum beer should be offered by the family (Adekunle, 2007: 30). 
The researcher realized that the importance of all these offerings was to please the ancestors, to appease the spirits, to protect the country and the family and to make them powerful and strong. In giving gifts or offerings, Rwandans were expecting the prosperity and blessings, land and human fertility, peace and fortune. One of the group discussions stated that Rwandans valued this act of giving offering as their heritage from ancestors. That is why they sustained and kept it as their responsibility. They considered it as the source of their well-being. At this point, this is supported by Adekunle who stated that the king (umwami) was associated with  ancestors and other diviners for the well-being of the Rwandan community, such as productivity of the soil and milk, prosperity, fertility and continuity, and even rainmaking (Adekunle, 2007: 28).
Today, mostly in contemporary Christians Churches, the offerings are still given. From the interviewees and group discussion, there are different types of offerings that are offered today in the churches. They said that Christians are offering money, crops from their harvests, domestic animals. At this point Asamoah-Gyadu argued that Christians are giving the tithe and offerings faithfully fulfilled and are expecting the appropriate redemptive uplifts from God, where the amount of seed determines the extent of the harvest (Habarurema, 2015).  
As It is affirmed by Nimi Wariboko that individuals get prosperity as a result of tireless “offering giving” not only of money but also of the time and effort to the church (Habarurema, 2015:198-199). 
One of the interviewees adds other types of offering such as the regular offerings of the Christians that must be recorded in churches’ book. She added that the time offered can be also a gift or an offering because when one does not sacrifice time with the purpose he/she cannot achieve anything. 
For this Mbiti argued that there is an element of blessing and chance which is beyond the human power and control. That’s why man dedicates some seeds before sowing, in expecting more harvest than he has sown. This makes man’s work productive and a source of joy. So, before sowing or engaging in other work, a human gives sacrifice or offering to God, in order that he may reap a rich harvest and he returns to God the thanksgiving of the first fruits of the crops he has reaped (Mbiti, 1975: 68-75). This means that the more you give the more you get.
[bookmark: _Toc523263587][bookmark: _Toc142929645]4.3. How can compare the practice of giving offering in Rwandan religion context and in contemporary Christianity context.
The second question and objective of this study was to compare the practice of giving offerings in Rwandan Traditional Religion and in contemporary Pentecostal Christianity. To achieve this objective, 27 Christians in Pentecostal churches were contacted face to face through interview and group discussion described the practice of offerings in Rwandan tradition and in contemporary Christianity.
The two of the interviewees added that before sowing the seeds the Rwandans poured out some few crops in the groves accompanied with some words addressed to the ancestors as a kind of asking good harvest. Then in the time of harvesting, they did the same ritual as thanks giving to the ancestor who provided the good harvest. This is the same to what I have mentioned above from Mbiti’s statement that there is an element of blessing and chance which is beyond the human power and control. That’s why man dedicates some seeds before sowing, in expecting more harvest than he has sown (Idem).
In today’s church, the offerings are given in different ways. The interviewees affirmed that Christians are giving offerings to secure their businesses, their jobs, families and other activities; then after they come with thanksgiving offerings. They added that Christians are giving the offerings of deliverance and cleansing out all curses and misfortune. They again stated that the offerings of thanksgiving after overcoming the struggles and difficulties of life is given in today’s church. In one of the group discussion they added that giving offerings and faith go hand in hand, they mentioned that even in Rwandan tradition, they offered offerings with faith in believing to achieve what they were targeting from their ancestors. This are confirmed by Asamoah-Gyadu that Christians giving and financial prosperity consist of sowing and reaping, which means that the harvest is depending on what you have sowed.  The believers are taught to give tithes and offerings in the way of banking on faith, which aims at giving in order to expect blessings. Thus, the amount of seed determines the extent of harvest. God grants prosperity to the individual or nations according to the covenant of giving or the covenant of good efforts. The importance of seed-harvest in African Pentecostalism is explained by the fact that it brings important sums of money needed to run and expand their activities (Habarurema, 2015: 189-201). So, the offerings must be accompanied by faith of the giver who expects any return from deity; as some of the respondents said above the sacrifice should be of high value so that the return be valued also.
In today’s churches, they mostly use the term offerings and sometimes sacrifice but the meaning seems to be the same. The big difference that the interviewees and group discussion addressed is that in Rwandan Traditional Religion, the offerings were addressed to the ancestors and the other spirits while in Christianity the offerings are addressed to the almighty God. One of the interviewees gave the example to clarify that difference but in showing the similarity. He stated: “in the time of kubandwa the elder of the family presented their offerings to the umuzimu in saying some words to accompany their offer and those words were expressing the purpose of the giving. It is the same in many churches in the service when Christians give the offerings the elder or deacon or one of the leaders in the church or Pastor take one of the basket of offerings and address to God that receive this and bless everyone who offer to you”. This is to show some practices that are similar in Rwandan tradition and Rwandan Christianity though they differ to whom the offerings is addressed to.
[bookmark: _Toc142929646]4.4. Suggestions and recommendations on what should be emphasized on offerings in Rwandan Christianity for building the Rwandan church to be truly Rwandan and Christian
The third objective was to see the challenges that Rwandan Christians are meeting and to suggest what can be done to overcome those challenges. During this research the respondents argued that contemporary Christians are not really aware of their culture and tradition because the old Christians don’t want to say about their culture and traditions due to thinking that Rwandan culture is pagan. Another challenge is that even the leaders of the church are not confident of saying about Rwandan culture because they adopted missionaries’ teachings that are paganizing African culture. Form the observation of the researcher, some of the respondents were surprised to hear someone who is about to be a minister in the church saying about Rwandan traditions, they did not even need to hear and talk about that. During the research process, some of the interviewees saying that Rwandan culture is pagan and it can even bring demons in the life of Christians. Though they have expressed what they know about traditional offerings, but many of them didn’t accept to relate what is done now in contemporary Christianity and that of Rwandan traditional religion.
After showing all those challenges, the respondents suggested that leaders of the church should teach their church members Rwandan culture and encourage them to like and be proud of their culture. The added that instead of contextualize the Bible in European context or Jewish context, the teachers and preachers in the church may use Rwandan context so that Rwandan Christians may hold the gospel in their context and situation. 
[bookmark: _Toc142929647]4.5. Summary of findings
To conclude this chapter the researcher argues that Rwandan culture is still in the minds, way of live and practice of Rwandan Christians; though some Christians are claiming that they are not living Rwandan culture because it is a sin but even the life and the way of doing of the church proves that it is Rwandan church.  

[bookmark: _Toc523263588]







[bookmark: _Toc142929648]CHAPTER FIVE: CONCLUSION AND RECOMMANDATIONS
[bookmark: _Toc523263589][bookmark: _Toc142929649]5.1. Introduction
This chapter is composed by two main parts that are: general conclusion and recommendations.
[bookmark: _Toc523263590][bookmark: _Toc142929650]5.2. General conclusion
 God is always good. God recognizes us through our cultures and traditions. He knows very well whom we are and meets us through our culture. In Jeremiah 1:5, it says: “before I formed you in the womb I knew you, before you were born I set you a part, I appointed you as a prophet to the nations”. If God knew someone before his birth and planned who he/she will be, it means that he even knows the culture that someone will be born in. God recognizes even our situations. In Hosea 13: 5 says: “I cared for you in the wilderness, in the land of burning heat”. So, for this reason God cannot reject us whoever we are because we are his image. He even recognizes that all nations adore the name of God; in Malachi 1: 11 “My name will be great among the nations, from the rising and setting of the sun. In every place incense and pure offerings will be brought to my name because my name will be great among the nations, says the Lord Almighty”.
About this research “The Understanding of offering in Rwandan Traditional Religion context in relation to Christianity: Case Study of ADEPR Gisenyi parish” was headed by the following objectives:  
· To describe the way Rwandan Christians understand offerings
· To explore the similarities between offerings in Rwandan context and in Christianity have.
· To give out the suggestions and recommendations on what should be emphasized on offerings in Rwandan Christianity for building the Rwandan Church to be truly Rwandan and Christians.
The study found out that Rwandans know what the sacrifice is and recognize its importance. Some of respondents claimed that traditional culture of giving sacrifice is pagan and because they are Christians, they don’t even need to hear about traditional practices. But the study discovered that the practice of giving in the church and the way of living of Rwandans show that though some are not proud of their culture, but it is their way of living it is whom they are and no one can escape that.
The study found out that some of those practices that seem to be brought in Christianity are the way of worship; whereby in Rwandan traditional religion, there were two kinds of worship such as guterekera and kubandwa. The study discovered that in the traditional worship is a practice where Rwandans brought the offerings to their ancestors expecting blessings, fertility, healthy and wealthy. It was done also as a kind of thanksgiving to the supernatural power. The study found out that sacrifices were given too in the manner of restoring and maintaining the life and good relationship with deities. The study discovered that this practice is also done in Christianity where Christians are bringing offerings expecting blessing from God and as a kind of thanksgiving. In Christianity, Jesus Christ were sacrificed as a kind of restoration of life and the good relationship between God and humanity; but again Rwandan Christians can give offerings as the way of maintaining good relationship with God.
The study found out that, in addition, Rwandans believed in ubupfumu (prophecy). The umupfumu served as religious leader, healer, judge, and interpreter of signs with the authority of speaking to spiritual beings. He helps to deal with misfortune and calamities. All activities of umupfumu should be paid. He/she asked an equivalent to offer it to the ancestors who may cause those calamities. 
The study found out that this is the same mostly in Movement of Neo-Pentecostal churches but even in others churches where religious leaders had dreams and visions from God. They claim to have a revelation which they must transmit. They also interpret the future and show to the church members the way they can deal with misfortunes. In doing so, Prophet can be given the offerings in order to ask blessings upon Christians. He/she teaches also Christians to give offerings to God in order to remove the distress in the family or upon individual; to secure business or job and it brings blessings and chances in the life. In the time of deliverance (when a person is prayed for healing from different sicknesses or removing other curses) also the offerings must be asked and given. In order to be wealthy and healthy and prospers, Christians should have good relationship with the prophet because he/she can bless or curse them; they must again give the offerings faithfully to God.
Wrapping up, the researcher is arguing that culture and traditions are what make human who he/she is. It is the way of living. No one can avoid or leave it. Even God recognizes our culture and meets us through it. So, the offerings in Rwandan tradition is very similar to offerings in contemporary Rwandan Christianity, though there are some small differences. The big difference is that in Christianity the offerings are addressed to God while in Rwandan traditional religion they were addressed to the ancestors. The challenge is that because of the missionary teachings many Christians are thinking that Rwandan culture and traditions are pagans. Even the leaders of the church are holding that mind; but again some few leaders who know the reality don’t need to teach about it.
[bookmark: _Toc523263591][bookmark: _Toc142929651]5.3. Recommendations
After the analysis of the research findings, this study gave its contribution by suggesting a number of recommendations to the leaders of the Pentecostal church ADEPR Gisenyi parish, to the Christians of contemporary Pentecostal Christianity; Pentecostal church ADEPR Gisenyi parish, finally to the future researchers. Based on the findings, the researcher formulated the following recommendations:  
· Recommendations to the leaders of Pentecostal church ADEPR Gisenyi parish:
· The leaders of the ADEPR church Gisenyi parish should recognize that to demonize Rwanda culture is a mistake, to me I see that it is a sin because God meets us through our culture.
· The leaders of ADEPR Gisenyi parish should teach their members (Christians) to love their culture instead of supporting missionaries’ teachings that demonize African culture.
· The leaders of the ADEPR Church ought to recognize and teach Christians that Jesus is the only sacrifice for the whole world. Giving/offering is the recognition of God’s grace to us because we don’t need to give anything for our salvation. 
· Recommendation to Christians contemporary Pentecostal Christianity; ADEPR Gisenyi parish:
· Christians of Pentecostal church ADEPR Gisenyi parish should be aware that no one can be saved from the culture because one’s culture is his/her identity. For that reason Rwandan Christians have to accept and to be proud of their culture instead of demonize it.
· Christians of Pentecostal church ADEPR Gisenyi parish have to be aware that offerings/sacrifice must be given in recognition or thanksgiving of the saving sacrifice of Jesus Christ who died for the whole world, instead of offering to God as price of God’s grace.
· Recommendation to future researcher:
· Future researchers should complement this research by evaluating the understanding and the recognition of Rwandan culture among the Christians. They should also discover deeply the importance of offerings in relation to Rwandan tradition and contemporary Christianity.
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[bookmark: _Toc142929653]APPENDIXES

[bookmark: _Toc139616399]APPENDIX 1: ENGLISH RESEARCH INTERVIEW GUIDE 
INTERVIEW GUIDE FOR DATA COLLECTION ON THE UNDERSTANDING OF OFFERING IN RWANDAN TRADITIONAL RELIGION CONTEXT IN RELATION TO CONTEMPORARY PENTECOSTAL CHRISTIANITY
Introduction	
Our names are UZABAKIRIHO Ladislas and DUSABE Pacifique, we are students in KIBOGORA Polytechnic (KP), located in Nyamasheke District, western Province. We are students in the Faculty of Theology and Religious studies in the last year.  That is why the research is carried out in partial fulfillment of academic requirements for the award of Bachelor’s Degree of theology and Religious Studies. We are conducting a study on The Understanding of offering in Rwandan Traditional Religion context in relation to Christianity; case study of Pentecostal Church ADEPR Gisenyi. Your responses and opinions will remain confidential and will be used only for the purposes of this study. Your willingness to respond to the following questions will be of great help to this study. Thank you very much for your contribution. 
[bookmark: _Toc139616400][bookmark: _Toc136425482]APPENDIX 2: QUESTIONNAIRE
[bookmark: _Toc139618316][bookmark: _Toc142552077][bookmark: _Toc142853609][bookmark: _Toc142928479][bookmark: _Toc142929654]PRESENTATION OF THE RESPONDENT
I.  Respondents according to gender      
 Male                                                           
Female                                      
1.  Respondents according to age      
Below     18                                                      
               18-30                              
              31-45                         
              46-55	
             56-65                        
1. Church responsibility Level
Reverend Pastor                                      
Pastor                                         
Evangelist                      
Deacon                        
Singer
Christian		
1. How long have you been started praying here in this church?
Below 1 year 
Between 1-3 years
Between 3-5 years
Above 5 years
[bookmark: _Toc136425483][bookmark: _Toc139618317][bookmark: _Toc142552078][bookmark: _Toc142853610][bookmark: _Toc142928480][bookmark: _Toc142929655]PART ONE: Questionnaires concerned with Christians respondent.
1. Are there  the similarities between offerings in Rwandan context and in Christianity have?
0. strongly agree 
0. agree
0. Do not know
0. Disagree
0. Strongly disagree                                                 
                                                              
1. Which of the following is correct meaning of the term “offering”?
1.  Refers to the act of slaughtering an animal or person or surrendering a possession as an offering to a deity.
1. offering is the act of presenting something to a supernatural being 
1. The offering means all sorts of gifts offered to God. 
1. What are the major roles of offering in the following given below?
0. To ensure good relationship with the deity or God 
0. To make a conversation with God
0. To have forgiveness of sins
0. To ensure peace of heart

1.  What are the benefits of knowing the Relationship between offerings in Christianity and in Rwandan tradition Religion?
a. In order to know the value of our culture in relation to our beliefs             
b. Higher level of being in good relationship with God   
0. Leading to the liberation from the power of forgetting our culture
0. Facilitating our culture even though In our beliefs
1. What are Classifications of offerings do you know
0. The burnt offering
0. The grain offering
0. The peace offering

[bookmark: _Toc136425484][bookmark: _Toc139618318][bookmark: _Toc142552079][bookmark: _Toc142853611][bookmark: _Toc142928481][bookmark: _Toc142929656]PART TWO: Questionnaires related for clergies church staff respondent.

1. Are there any positive impacts of offerings in contemporal Christianity?
0. Yes                        

0. No
1. Which of the following is not the best way of giving offerings?

1. Making it without repentance. 
1. Giving without intention of Glorifying God 
1. Giving offerings without
 Holiness purpose 
1. Giving for the purpose of pride, for your own.
1. To be careless.

1.  Which of the following aspects in not part of giving offerings in contemporary Christianity”?

1. Prosperity gospels                                
1. The actions which make your own popular.
1. Preparation of an offering in wrong way of seeking.   

1. What is the difference between offering in Rwandan Traditional Religion and in Pentecostal church, in your Parish?

1. Different ways for how the Leaders they valuate them? 

1. Ignorance about the purpose of sacrifice, which lead to don’t care for our traditions.

1. Kind of colonization, which leads to Africans, included Rwandans to reject their culture.
1. Being not aware of what happening now in this modern or contemporal period of the church.
[bookmark: _Toc136425485][bookmark: _Toc139618319][bookmark: _Toc142552080][bookmark: _Toc142853612][bookmark: _Toc142928482][bookmark: _Toc142929657]PART THREE: Questionnaires concerned with Administration respondent.
1. Which are offering motive which you’re putting into consideration in your Pentecostal churches? ……………………………………………………………………………………………………………………………………………………………………………………
1. What are relationships between offerings and tithing in our devotion and prayer life?
……………………………………………………………………………………………….
……………………………………………………………………………………………………………………………………………………………………………………………
[bookmark: _Toc139618320][bookmark: _Toc142552081][bookmark: _Toc142853613][bookmark: _Toc142928483][bookmark: _Toc142929658]IGICE CYA MBERE: IBIBAZO BIZASUBIZWA NABAKIRISTO.
1. ESE hari uburyo busa nubwo gutanga impongano cg ituro bukorwa mwitorero ryanyu?
10. Yego cyane 
10. yego
10. Simbizi
10. Ntabwo
10. Ntabwo rwose                                                   
                                                              
2. Ni ikihe gisobanuro cyukuri cyiri jambo ‘’impongano’’ Mubusobanuro bukurikira?
2.  Igikorwa cyo gutanga inyamaswa cg umuntu ho ituro kumana cg kucyinyabubasha ngo banezezrwe.
2. Uburyo bwo kugira ikintu cg ituro uzana imbere y’Imana.
2. impongano bisobanuye ituro ryose umuntu aha Imana. 
3. Ni iyihe mimaro yingenzi yimpongano namaturo muriyi mimaro ikurikira?
a. Gutsura imibanire myiza n’Imana 
b. kugirana ubusabane n’Imana
c. Kugababarirwa inyaha
d. Kuzana amahoro yo mumutima

4.  Ese tuzunguka iki mukumenya isano riri hagati yibitambo nimisengere yumuco nyarwanda tureba nuko bikorwa uyu munsi mumatorero ya Gikirisitu?
a. Bizatwongerera uburyo bwo kumenya agaciro kumuco wacu nuburyo twabihuza nimyizere yacu  
b. Kutareka umuco wacu Nyarwanda ngo uzimire burundu  
c. kubasha gukosora abapfobya umuco wacu bawerekeza mubigirwamana
d. Kumva neza ibyiza byumuco nicyo umariye itorero ryacu uyu munsi
5. Ese ni ayahe moko yimpongano namaturo uzi muri aya akurikira
0. Amaturo yumutima ushima.
0. Amaturo yibyo twasaruye nibyo twungutse cg yimboga cg imyaka. 
0.  Amaturo yuko turi amahoro.
[bookmark: _Toc139618321][bookmark: _Toc142552082][bookmark: _Toc142853614][bookmark: _Toc142928484][bookmark: _Toc142929659]PART TWO: IBIBAZO BIGENEWE GUSUBIZWA NABYOBOZI BITORERO GUSA.

6. Ese mubona hari ingaruka nziza gutanga impongano cg amaturo byatuzaniramu itorero ryacu?
a. Yego                        

b. Oya 
7. Ese ni ubuhe muri ubu buryo bukurikira bwo gutanga impongano namaturo butaribwo muburyo bwa gikirisitu?

4. kubikora nabi utazi inyungu bifite. 
4. kubitandukanya nibyo umuco nyarwanda wizera 
4. gutanga ituro ariko udakiranuka
 
4. kumva utizeye ko haricyo bibasha kukumarira.
4. kubikora utabyitayeho nkibidafite akamaro.

8.  Ese n’ibihe bintu dukora uyu munsi mwitorero bihabanye nuburyo bwo impongano namaturo bikwiye gutangwamo?

1. Ubutumwa bubwira abantu ibigendanye nirari ryabo
1. Kubitanga tugirango tumenyekane nyamara bitagamije guhimbaza Imana. 
1. Gutanga impongano wabonye inyuze munzira zitariizo gukiranuka. 

9. Ese nirihe tandukaniro riri hagati yuburyo amaturo nimpongano byatangwaga kera nuburyo bikorwa uyu munsi mwitorero ryacu?
3. Uburyo bihabwa agaciro uyu munsi ntibufututse?

3. Ubujiji bwabantu bwo kutamenya umumaro wo gutanga impongano namaturo nuburyo byahuzwa numuco wacu.
3. Uburyo bwubukoloni bwo kumva ko dukwiriye kubaha imico yabazungu tukareka umuco wacu.
3. Kuba tudashaka kwigira kumateka yacu ngo ubusugire bwayo bube no mumatorero yacu.
[bookmark: _Toc139618322][bookmark: _Toc142552083][bookmark: _Toc142853615][bookmark: _Toc142928485][bookmark: _Toc142929660]IGICE CYA GATATU IBIBAZO BISUBIZWA NUHAGARARIYE ITORERO.
10. Ese waba wumva ibyiza byo gutanga amaturo y’impongano byera twishingikirije kumuco Nyarwanda? 
a. Yego
b. Oya 
11. Ese ni muburyo ki wagaragaza isano riri hagati yamaturo nidi mirimo dukora murusengero nuburyo bwo gutanga ituro ry’impongano ryatamgwaga mumuco nyarwanda?
……………………………………………………………………………………………….
………………………………………………………………………………………………………………………………………………………………………………………………


Gender of the respondents

Percent	Female	Male	60.6	39.4	



Age group of the respondents

Percent	Below 18 years	Between 18 and 30 years	31 years old and above	12.1	68.2	19.7	



Marital status of the respondents

Percent	Single	Married	Divorced	Widows	Widowers	15.1	72.7	1.5	10.6	0	



Academic background of the respondents

Percentage	Primary	O' level	A' level	Secondary School Certificate	Diploma	Bachelor's Degree	44	24.2	27.3	4.5	0	0	



Percent	Less than 2 years	Between 3 and 10 years	Above 10 years	40.9	43.9	15.2	
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